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Apstrac;rch delves into the analysis of media portrayal surrounding the 2022 {Iorin hijab crisis i
;}."s r-e;ewith a specific focus on how stakeholders are represented, a.nd narratives are constructed
ac’f(f.:.: ¢'1ifferent news platforms. Utilizing a qualitative content analysis of news pieces sourced from

Google News, complemented by quantitative .data ‘\fisualizati.on, dthe s{udy uncovers notable
discrepancies in coverage between varioz‘zs media entities and biase framzfzg of znvo{ved pafties_
Results suggest that conventional media f:hannels offered more extensive reporting, }?,,h -
predominant showcasing of Muslim viewpoints. Nonetheless, Christian perspecuvfzs prevgzled in
terms of vocal representation. The investigation exposes a tena’enc;i t(.)wards n.egaltvevdepxction of
Muslim stakeholders and a more sympathetic portrayal of Christian participants. This Study
underscores the influential role of the media in shaping public perceptions of religious conflicts and
stresses the importance of balanced and inclusive reporting to alleviate tensions and foster
comprehension within Nigeria's intricate religious milieu.

Introduction
Nigeria's socio-political history has been- marred by a consistent occurrence of religious
crises and conflicts. The issues surrounding religious crises are intricate and multifaceted,
encompassing various factors such as religious, political, economic, and social elements.
Throughout the religious-oriented conflicts in Nigeria, the Nigerian press has been actively
involved, often taking on a biased role. Scholars with a critical perspective view news as a
constructed ideology aimed at upholding the interests of the powerful (Kellner & Durham,
2006; Chavez, 2009), wherein the newspaper itself is seen as a tool of class domination
(Curran, cited in Aliagan, 2020). The portrayal of news related to religious crises unveils the
press's 'hcgemonic stance as an ideological weapon, positioning itself as a platform for
competing Pa.ftie_s engaged in sectarian religious disputes.
ChristiaNniltg;r;:rvlisn czTg‘onl.)' regarc_ie.d as a deeply religic?us.counfry, with Islam a.nd
religious inﬂuencce,g Relio-m nant religions utilized by the elite in their struggle 0 Sol,
- Religious identities often take precedence over ethnic, regional, and

national affiliations (Kukah, 1993 i i -
129 jannations 2 Kukah, 93; Falola, 1998). Since the restoration of democracy in

competiti ended period of military rule, there has been an escalation in
(Higgitil,t;)(;]] la)msr;%i rehﬁlous groups for control over resources, privileges, and power
for religious .conﬂiocl:: .ypoth.ese§ have been proposed to elucidate the causes respor}ﬂble
theological variances b ll-an'gC"a, _Including  doctrinal discrepancies. The legi"“_late
frequently spark COnf’lic:' €%, and religious commitments between Muslims and Christians
of religion is highlight:d(KUkah’ 1993; Omotosho, 2003). Additionally, the politicizatio”
affiliations for POWer ne o't'as' a factor, with political_ figures leveraging their religlqus
and economi disparitygalsl:tlolns (Falo'la,.l998; Kukah, 1993). The element of competition
fl:<1)§ter§ animosity that the eli{)anS a significant role, as the struggle for scarce resoufcis'

18azi, 201T), exploit to stoke religious tensions (Basedau et al- 201
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In February 2021, a significant religious crisis i i

revolving around thfc _controversy of female f\ﬁuslim stude:tzf?vlc(:j:r(ijn;nhil'l:l:;ni,n K(\;V s
funded schools. This incident provided a platform for the media to cxhii)it its ingﬂ::mmem-
tool of dominance, evident in its coverage of the clash between Muslim natives of llg:if\ as:
Christian settlers. This study chose the hijab crisis of February 2022, even though there :/l;s
an earlier occurrence in 2021 when the idea was first mooted. This study delves into the
newspaper portrayal of the llorin hijab crisis of 2022 within the broader landscape of
religious conflicts in Nigeria. It scrutinizes the media role in reporting on religious matters
and fueling crises, illustrating that instead of being an impartial arbiter, the media
occasionally aligns itself with one side of the conflict.

Some Major Religious Conflicts in Nigeria

The region commonly referred to as the "Middle Belt," situated between the northern and
southern parts of Nigeria, is characterized by its rich ethnic and religious diversity.
Historically, this area has been identified as the focal point of some of the most severe
religious conflicts witnessed in the country. Particularly, the northern region of Nigeria,
encompassing areas such as Jos, Kaduna, Bauchi, and Taraba, has been plagued by
recurring incidents of sectarian violence as documented by scholars (Krause, 2011; Padiet,
2018). Noteworthy events include the Jos crises of 2001, 2008, and 2010, which resulted in
significant loss of life and property. These conflicts often stemmed from tensions between
Muslim ethnic groups like the Hausa-Fulani and Christian communities such as the Berom,
revolving around issues of authority, land ownership, and the recognition of "indigenous"
identities, as elucidated by Krause in 2011. Additionally, power struggles between followers
of Islam and Christianity, coupled with allegations of blasphemy, triggered sectarian
disturbances in Kaduna state during the years 2000, 2002, and 2011, as highlighted by
Bodunrin's research in 2017.

A notable case exemplifying the extreme nature of religious violence is the
emergence of the Boko Haram sect, initially a militant self-proclaimed jihadist organization
operating in northeastern Nigeria, which subsequently evolved into a ruthless terrorist
entity. The devastating impact of Boko Haram's terror activities is evidenced by the
staggering death toll exceeding 30,000 individuals and the displacement of millions from
their homes due to the group's relentless campaign of terror and insurgency against the
Nigerian government since 2009, as extensively discussed by Campbell in 2021. Following
the implementation of Sharia law in twelve states across northern Nigeria, the initial uproar
witnessed in the early 2000s gradually subsided. Nevertheless, sporadic unrest, similar to
the disturbances that erupted in Bauchi state in 2006 following a controversy over the
dressing of a Christian woman, persists due to lingering apprehensions regarding the
enforcement of Sharia laws, as noted by Falola's research in 1998. Furthermore, incidents
related to conversions, blasphemy, and interfaith marriages have also fuelled tensions,
exemplified by the 2006 riots in Jigawa state as reported by Ostein in 2009. The cumulative
effect of religiously motivated violence has resulted in the loss of thousands of lives, and the
displacement of entire communities, and posed significant challenges to the fragile
democracy of Nigeria. /
/

The Ilorin Hijab Crisis

The permission granted by the Kwara State government in February 2020 for female
Muslim pupils to wear the hijab in government schools was directly identified as the
primary catalyst for the hijab crisis that unfolded in llorin. The subsequent events that
transpired in February 2021 when Muslim students sought to exercise their freedom to wear
the hijab but faced opposition from Christian officials led to the eruption of a significant
crisis. Specifically, at the Baptist Secondary School located in Surulere, llorin, violent
altercations ensued between Muslim and Christian residents, resulting in the closure of
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individuals sustaining injuries. This

i Itiple
schools, destruction of property, and multip ther parts of Kwara State and additional

contentious issue subsequently escalated to affects

schools within the Ilorin region. —_—
The unfolding of thise events serves to underscore the profound significance that the

hijab holds for Muslims as a religious symbol within socne?y. :;arlrc_)(;nhsitl)\i/ltu;llill:rsxl;)nr]gari\rllzattpns
vehemently asserted that the government lacks the authority tP 5 s essentialgr IS ,fom
adorning the hijab in public educational institutions, citing it Al ded,;_)mus
obligation (AbdulRaheem, 2021). Conversely, Christian organizatl xpressed dissent

towards the regulation, contending that the wearing of the hijab posﬁdn?att‘::t(g_ Ch;Slian
pupils and advocated for schools to maintain lrflpal‘tlal‘t)f L Slclic Jo, 2021).
Furthermore, the economic dimension also comes Into play in the discourse surrounding the

G 4 . . llowing the headscarf would enhance
hijab policy, with proponents arguing that a : .

ecfucati%naly access aFr:d popportunities for Muslim girls from low-income  backgrounds
(AbdulRaheem, 2021). However, critics of this perspectlve chall.enged the notion that
wearing a hijab’ could lead to social exclusion within educational settings and the workforce

ict i i i illustration of how local issues such

i0. 2021). The conflict in Ilorin serves as a .pOIgnant i : ' .
g(s)Js(c):,hool dz'ess codes, when amplified by political figures and media narratives as cvnd.en.Ced
in the press, can be utilized as a tool for fostering discord, thereby fuelling broader religious

identities and sectarian tensions (Falola, 1998). o .
The controversy surrounding the hijab has been a longstanding issue in Kwara state

(Chinwokwu, 2021). Egbeyemi (2021) argued that a directi\{e implenlented. in. public
schools during the 1970s prohibited female students from wearing the 'huab, sngmﬁc.an.tly
impacting numerous Muslim girls attending state-run schools .establlshed by Chr.|5.t|an
missionaries. The ban on hijabs was perceived by many Muslim parents and religious
leaders as a violation of their fundamental religious freedoms (Busari, 2021). Consequently,
women's organizations within the Muslim community spearheaded advocacy efforts calling
for the freedom to wear hijabs in public schools during the 2000s (Chinwokwu, 2021).

Key Events on the Crisis »

Tensions rose when some schools refused to admit students wearing hijabs in January 2021,
despite the new policy (PM News, 2021). On February 3, a violent crisis erupted at Baptist
Secondary School in Surulere, Ilorin. Young Muslims and Christians battled with sticks and
stones as weapons (Vanguard, 2021). Before the police came, several people had been
injured. The school was closed for a spell. Over the next few weeks, similar clashes and
tensions spread to other Ilorin institutions. On February 11, violence broke out at Victory
College in llorin and C&S College Sabo-Oke (Daily Post, 2021). Christian parents and
students organized protests against hijab.

On February 19, Muslim and Christian students gathered outside Cherubim and
Seraphim College in Ilorin, resulting in a fierce conflict (The Cable, 2021). By the end of
Feb‘r'uary, the Kwara state government had shuttered ten schools for a week due to violence
(Daily Trust, 2021). The school closures harmed thousands of students. But, for a while, it
did assist in relieving tensions. . T
The llorin hijab controversy involves several actors with varvi das. The

S neon o ying agendas. 1

((i}e(}:a/ﬁ:jr}z; izi?é?:age:(?:;:maﬁ'o“ justified the acceptance of hijabs in schools a5
interests (Busari, 2021) T Muslei rr?osmedsaw,lt as.the government confirming I\flushm
lobbied for ijabs to be made obligatory o v OF Nigeria (MSSN) has fierecl)
¢ obligatory for female Muslims. Many Muslim parents refuse

ool without wearing hi e
Associati e . wearing hijab (Vanguard, 2022). The Christia
ciation of Nigeria (CAN) and Christian parents opposed ﬁijabs in sch<)>bls, arguing that

l l . . . l . .
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The police and stat e .
accusztions of prejudif:eai:?:‘\::t:,auon emphasized law and order, although there were
The llorin hijab crisi ht ey handled confrontations (Abdulraheem, 2021).

religions, Christians and MulT' ad several causes. As a sign of asserting their respective
Muslin GeganEzations hav slims have come together around the hijab (Chinwokwu, 20'2l).
freedom. However, Chri : argued that donning a hijab protects one's right to religious
(Busari, 2021) Di,v o le lans argue th?t it jeopardizes the integrity of secular educat!o.n
legislat;ve ol ciorse se factions exploited the ambiguity created by the lack of explicit
2021). Religi ment or th‘blt_lOn of hijabs in educational institutions (Egbeyemi,

- Religious leaders on both sides mobilized their followers around the hijab issue
rathc?r .than. casing tensions (Omilusi, 2021). Abdulraheem (2021) asserts that the state
?dmmlstranon fa'.led to successfully negotiate a settlement, include stakeholders, and
implement the policy in a way that would avert conflict.

Media and Reporting of Religious Conflicts .

In Nigeria, the media shapes religious debates in a contradictory and incredibly complex
way. News organizations possess the ability to present their stories in a way that either
defuses or heightens tensions. For example, the media have faced criticism for their biased
reporting on Nigeria's religious crises. Studies reveal prejudices and overt and covert
sectional interests in journalists' coverage of religious crises (Agbese, 2021; Ekwueme &
Akpan, 2012). Among the newspapers’ transgressions are their penchant for publishing
contentious headlines and unsubstantiated allegations from unnamed sources (Kwaja &
Ademola-Adelehin, 2018).

Television and radio have a significant impact on public opinion when it comes to
religious issues. Because broadcast messages have an immediate and wide audience,
_prejudices can spread swiftly (Kwaja & Ademola-Adelhin, 2018). For example, panic and
uncertainty were caused by fabricated allegations of fights during the llorin hijab issue.
(Egbeyemi, 2021). Television broadcasts of controversial sermons by sectarian clerics have
also contributed to the radicalization of young people (Ani & Ahmed, 2019). However,
radio in particular enables the dissemination of peace messages in regional tongues. The
Kaduna-based Peacebuilders Network used interactive radio programmes to settle religious
disputes (Kwaja & Ademola-Adelehin, 2018). Radio stations like Nagarta Radio and Radio
Nigeria Kaduna supported the perspectives of the corresponding Muslim and Christian
populations despite conflicts (Desmond-Arias, 2021).

Nowadays, social media, along with radio, is the fastest way of spreading news of
religious conflicts. According to Chiluwa and Ifukor (2015) and Egbeyemi (2021), social
media sites like Facebook, Twitter, and WhatsApp have made it easier for explosive conflict
information to proliferate. For instance, social media platforms were used to spread false
information during the violent occurrences in Kaduna and llorin (Egbeyemi, 2021).
However, social media also ‘offers fresh venues for promoting interfaith dialogue,
organizing relief activities among affected communities, and stifling hate speech. The
platforms are used by young activists t0 advance peacebuilding and accountability
(Sampson, 2020). L

The Ilorin hijab controversy made cl§ar th?t, .although the media occasionally adopts
an ethnic or religious stance it can also give victims a voice and provide an important,
unbiased record of acts of religious vio[ence. Acc.:ordmg to Ekwueme and Akpan (2012), th

_media monitors the government, security agencies, and places of worship during reli io -
conflicts. It has been argued that m:smformatnon that.incites violence and eXacer%) tUS
religious tensions can be spread by media sources, particularly the newspaper and so&::'esl
media, through biased and provocative reporting (Omotosho, 2003; Ekwueme & Ak 1a
2012). | b,

The intricate €

theories and notions-

ffects of media coverage on religious conflicts are L o
Perceptions are influenced by the way news is P?;Isfled by several



: igious disputes with "us vs. them" religioys
framing. The T(edlamc: ”}‘minga:ra?&szf lféditional?y, the media occasionally spreads
dnf:r}otomles. E w:jjeselectiw: repor’ting that heightens tensions by presenting inaccurate or
musmformatlf)lll ?he debate around the Ilorin hijab dilemma grew more heated as rumours
' b.lased ot ial media (Elombah, 2021). Media outlets' inflammatory speech has been
E:lrg:/l:tte: azlt‘i\?:cly instigate violence, as the 2006 Danish cartoon crisis showed (Ekwueme &

Akpan, 2012).

. ﬁon media and religion ) . . B R
g;'\l'g:':ls studies have been conducted on the intersection of media and religion in Nigeria,

For example, Nwankwo (2024) explored the concept of ."Medi.atlzed Spi;itualit.y" !)y
examining the intricate relationship between media anc.i religion in ;t>reser.1t . ayI.N|gc.-.a.
Through the utilization of mediatization thepry, along V\{lt.h references to cxl'stu;\jg. ltt‘:rature
and personal observations, the author posited that religious engage:rr.lent| in Nigeria has
increasingly become mediatized, offer}ing a fietac:_hed .and. portable srg;’llt.ua. encounter. The
primary outcomes reveal that dominant religions in ngcrla,. notably rlst‘;z.m.ltyl and Islam,
have extensively utilized various media channels such as print, broadcast, digita platfonps,
and mobile devices to disseminate their teachings. This has led to the emergence of .on.lme
religious practices and virtual spiritual occurrences. Thc. study conc!uded.that mec!ua.tl.zed
spirituality is now the prevailing norm in Nigeria, impacting both social unity .ar3d d|v1310{1.
It suggested that stakeholders should promote respoqsul?le and.balanced religious media
content to mitigate instances of hate speech and extremist ideologies. _ ) .
In a study by Demarest, Godefroidt, and LangFr (2020) entitled "Understanding
News Coverage of Religious-based Violence," an examination was conducteq on hf)w tl}e
Nigerian media portrayed the Boko Haram insurgency and hlghllghteq the. distinctions in
coverage between Western and Nigerian media concerning Muslups in this contexf. 'l:he
research methodology involved interviews with Nigerian journalists and a quantitative
assessment of content comparing the reporting on Boko Haram in a Southern Nigerian
newspaper (The Guardian) and a Northern one (Daily Trusf). The main discoveries
indicated that Nigerian newspapers generally refrained from linking the Boko Haram
insurgency with Islam and the Muslim community, contrasting with the portrayal by
Western media of violence associated with religion. Additionally, both Nigerian newspapers
similarly presented news on Boko Haram, irrespective of their geographical location. The
authors inferred that the political and religious demographics of a nation influence local
news outlets to provide more unbiased coverage of religious conflicts through facilitating
intergroup interactions, shaping newsroom dynamics, and distributing political authority.
They proposed further investigations in different countries to examine the theoretical
mechanisms connecting demography with media representations of religious violence.
Salawu (2013) conducted a study on the “Recall of Politics of Identity in the
Narratives. of the Nigerian Press”, which delves into the selective recollection of past
wrongdoings by various ethnic/religious factions in Nigeria as a'propaganda strategy during
periods of conflict. By applying the concept of selective retention and employing qualitative
analysis of newspaper accounts from two ethno-religious crises, the research revealed that
the Northern and Southern media outlets aligned themselves with their respective
ethnic/religious affiliations, choosing to remember negative stereotypes and behaviours of
rival groups to portray them negatively and rationalize acts of aggression. The author's
ultimate assertion was that journalists need to approach conflict reporting with prudence and
should receive training in peace journalism to highlight unity rather than discord. It was
suggested that neutral, impartial, and equitable media coverage can contribute to the
promotion of peace.
eligio:sblioJe ]\f?m]) conducted a study entitled "A Critique of Commercialization Olf
N Nigeria via the Mass Media," which explored how African Traditiona
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Religion, Christianit » and in Ni i

media, radio, and tZICVisio:,SI?‘: In Nigeria exploit mass media platforms such as print
involving participant observatiorn commercial ends. Employing a comparative approach
shissmed et sde s of thess t}; Interviews, and analysis of written SOurces, Abioje

financial profit by commercializi ree religions frequently exploit mass media channels for
izing religious products and services. The research also noted

that some morally upright preach iti
. ers, ; . o :
purposes. Given the susceptibility fo vocalists, and writers utilize mass media for positive

- . media manipulati dvised the public to be

iscerning of ¢ s o1 T pulation, the author advise p

gaith pragyer :::im:_m:lh,zed religious messages and instead rely more on their personal

comr,nemializ,ation ofu:elig-‘ atl?wme Being. The study concluded that although the
ion through mass medi ive in Nigeria, the

exposure of deceptive practices a g edia has proven effective 1 g

. ‘ i nd unethical i ants can ultimately
impact their credibility negatively over time PeIReRGh e

religiouia(lia(::lllf!lif:%g(i):)Ngres?n’t’ed a paper titled “Media Narrative Construction of Ethno-
57 . > I Nigena®, which scrutinized the role of media in exacerbating ethno-
religious tensnons'm Nigeria, with a focus on incidents such as riots instigated by newspaper
reports on the Miss World pageant and the publication of cartoons depicting the Prophet
Muhammad. Through an analysis of Nigerian newspapers' portrayal and analysis of these
events,' the. author demonstrated that the media can inadvertently contribute to conflict
cscalt}tlon incited by religious and community leaders, with news coverage often reflecting
the biases of newspapers based on their ethnic affiliations. The paper concluded that the
media must navigate the delicate balance between ethnic sentiments and national unity, as
well as between press freedom and societal obligations. It was recommended that the media
abstain from engaging in identity politics that may inflame social discord.
Lere's (2009) research, entitled “The Impact of Media Representation on Religious
Conflicts in Nigeria: A Case Study of the Mohammed Cartoon Riots”, delved into the
influence wielded by the media in either fanning the flames or soothing the tensions
surrounding religious issues in Nigeria. The study dtlved into the repercussions of media
portrayal of religious disputes on the crises witnessed in Nigeria, with a specific focus on
the Mohammed cartoon riots of 2005. Employing an examination of materials sourced from
diverse Nigerian media platforms in conjunction with works by other researchers on
religious crises, the study unearthed significant findings. These findings revealed that
sensationalist media coverage of religious matters has served to exacerbate tensions, while
concurrently highlighting the potential of the media to foster tolerance. The paper ultimately -
inferred that irresponsible media reporting has only served to deepen the existing religious
fault lines, emphasizing the pivotal role of responsible reporting and the dissemination of
accurate information in the process of conflict resolution. It went on to advocate for
governmental oversight over-media publications to curtail the spread of misinformation, the
imposition of constraints on provocative content, and the initiation of efforts by religious
entities and media outlets to champion interfaith comprehension. )

Hackett's (2001) scholarly article, “Controlling or Influencing Religious Conflicts
through the Nigerian Media”, scrutiniz.ed- the. involvFrpent of diverse media platforms in
Nigeria in either exacerbating or alleviating mterrel.lglous tensions between adherents of
Christianity and Islam. The article scrufmlzed the impact that both print and electronic
media have had on religious conflicts dating back to the latter part of the 1970s. Employing
an empirical approach, the author drew on historical analyses, personal insights garnered
from extensive fieldwork in Nigeria.over se\jeral decades, and the scholarly commentary of
other experts in the field. The ?rinC|pal ﬁndl'ngs of .the study suggest that imprudent media
coverage has contributed to heightened tensions, with government regulation of the media
also resulting in censorship practices th?t s?nﬂe. open dlalqgue. In a broader sense Hack
concluded that the deregulation and privatization of media have fostered an env,iro -
conducive to the proliferation of divisive religious discourse, although she note:mt:\r;;

o ) oting tolerance. The auth
positive media coverage can catalyze prom NOIR R
e ated for further



: i s and religious
research to unravel the intricate interplay between media establishment g

conflicts.

Theoretical Framework

Framing theory delves into the presenta
impact on public discourse and perspec
scrutinized the coverage of the llorin hi:iab
radio and television, and online media p

olarizing framing marginalized common voices an.d viewpoints. , .
P A%ldiencesg' understanding of issues, as posited by the framing theory, is shaped by

how they are presented or "framed" in the media (Entman, l9l9?)- F:::;Zss' a;%z:dl;% r:;

Entman (1993), define the narratives' content, reveal' ”"d.erﬂymg vor ,olic debates
judgments, and advocate for solutions. Rt?b'ustt. ﬁ:i:;?;n“?;lr‘:ﬁ'n“g L:;;f\f)n(;zati:n ar?d s

i i h the use of victimi s ' > ! .

?::mg}l:;l:m[:?::? :::;}: tl;gonl:igng can escalate tensions in f:onﬂicts (B_ratlc .& Sg!nrch, 2‘007).

Conversely, by employing humanizing, inclusive framing, _a'nd d|§p<?lllng flase;l,. |tt ca(r;

mitigate conflicts. Framing theory critically assesses the media's deplctlpns of conflicts an

i so?l"ll?;alc;:;ﬁiztsih llorin in February 2021 regarding the hijab issue in sch09ls were

predominantly depicted by Nigerian media outlet§ as a cIash" between "Mushr.n§ and

Christians (Adegoke, 2021; Egbeyemi, 2021). Headlines such as K"wara Huab Crisis has

Exposed Danger of Harmony Between Christians and Muslims gl?ally Pf)st, 2021)
reinforced this religious rift. The discourse was narrowly framFd as rellgloqs strife, largely
disregarding the genuine concerns, perspectives of marginalized actors ‘Ilke parents ?nd
students, and reconciliation efforts. Coverage was dominated by figures from the political
and religious elite, encompassing politicians, traditional leaders, and clergy, particularly in
editorials that fueled discord (Chinwokwu, 2021).

, This polarizing, elite-centric framing obscured the myriad factors contributing to the
crisis, encompassing power struggles, identity politics, and educational rights (Egbeyemi,
2021). Biased narratives from publications with Christian or Muslim leanings supplanted
nuanced perspectives. Provocative statements and unsubstantiated allegations escalated
tensions (Chinwokwu, 2021). Such framing marginalized the majority of moderate voices
advocating for compromise and reinforced simplistic dichotomies surrounding the hijab
issue. There was a noticeable absence of solution-oriented framing (Egbeyemi, 2021).

tion and framing of issues in the medlz_l and thel;
tives. Utilizing the framing theory, this researckh
controversy in 2021 by Nigerian newspapers,
latforms, arguing that the elite-centric and

oints.

Methodology
The methodology employed in this research encompassed a comprehensive approach to data
collection and analysis aimed at enhancing comprehension of stakeholder representation in
media coverage of the llorin Hijab crisis. Data collection involved utilizing Google News to
s§arch for the term "llorin Hijab Crisis," yielding a selection of relevant articles from
dlverse.news outlets between February 2022 and July 2022. Subsequently, a manual
q.ual.ltatnve content analysis was conducted to extract specific frames, frequencies, and other
sngmﬁc.ant.elements from these articles. This method involved the identification and
categorization of various portrayals of stakeholders - such as the government, Muslims, and
Christians—in the coverage. The collected data comprises the frequency of mentions for
each sta1l§eholder qnd.the precise frames utilized to depict them.
il n:l:] 3;?:2?:;‘\/:::%:?;? (;)f; th(;:: study ut.il'ized Micrqsoft Ex?el for the organizati(_m
and the gencration of tab?es k- ata. lxce. facllntatc?d data imputation, ftrequ;nc).' analysis,
results, These tables ar ke v1§1(;ad represeptatlons to aid in the vnsuallzatlon.of the
distribution of T yals.und thp“f)‘w ed a succinct summary of the data, highlighting fhe
qualitative content gnal ot ¢ framing 9f stakeholders in news reports. By combining
ysis with quantitative data visualization, a comprehensive
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achieved,
i . .o 'S ute WaS
exploration of the media's depiction of actors in the Horin .H;Jt?it;s(ei;.p

yielding valuable insights into media representation and potentia

Findings

in Hijab
- ation on the Ilori

Chart 1: Number of Stories Published by each News Organizatio
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is a signi riation in the number of stories published by
e :li‘:r:: :ni;;gg{if;;a::i:iz. In a!l,. twenty-f:ve News organizations were
different news or.g%r-l:lzastories on the llorin hijab crisis. Of this m:lt.nber,
recorded'as pasils lbl?shing stories on the crisis. S.IX tgroadcast media (ra
o el ired stories on the crisis. Findings also !'evealed
including the BBC, aire the crisis. Generally, 52% of the media that reported the crisis fall
other media had stories (:;'la type. In all, 68 stories were reco.rded by all the media combined.
under the traditional me ld an Daily Trust published the highest number of Stories, 12, 10,
Of these, Punc.h, Van%l :r th’ree newspapers polled 32 of the 68 storl_es, representing 47.05%,
and 10 res!)ectlvel)’.of story contribution is Sahara Reporters which had 5 stories, News
e qex:. ':st:,l::;\Sone story contribution are 13 (52%). |
organizatio

seven newspapers
dio and television),
that 12 online and
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2: Representation of the Voices of the stakeholders involved in the Ilorin Hijab
Table 2: Re| - ’

Crisis in the news

m Community ® Government ® Christian Organisation B Muslim Organisation & Media

A review of the treatment of the stakeholders’ interest in the Ilorin hijab stories revealed that
the Muslims represented by the Muslim community and the Ilorin Emirate Descendants
Progressive Union (IEDPU) had 50% representation in the stories, while the Christian
missionaries, the Christian community and the Christian Association of Nigeria (CAN)
recorded 29% representation in the stories, Kwara state government 15%, while stories with
no attachment to stakeholders’ interest were 6%. This shows that the Muslim interest largely
dominated the stories by the various media organizations.



y Victim !
7 Aggressive Muslgm
Intolerant Musllr.n
6 ' Peaceful Christian
. Intimidator ‘Muslim
’ ' Grant aid- .
¢ . School Christian
- Public School Muslim
’ . Attacker Myslim
2 & éLaW'Def_aQI'tq ~ Muslim
B . Defender Christian
! Instigator Government
Biased Government
° _ . Protester Muslim
chrisan ESRNSH Petsiig Barbarians Christian
Fundamentalist Muslim
POl mMEBIDEAtOTES 'Hoodlums  Muslim
- Innocents Christian

Table 4: Type of frame emanating from the stories on on the Ilorin hijab crisis

The representation of stakeholders in the news shows clear patterns. Christians were often
projected as victims, peaceful, defenders, or innocent. Muslims, on the other hand, were
predominantly framed negatively as aggressors, intolerant, intimidators, attackers, law
defaulters, protesters, fundamentalists, or hoodlums. The government was typically
portrayed as instigator or biased. While the Christians described the schools in contention as
grant-aided schools, the Muslims described them as public schools. Vanguard’s headline
“How Muslims attacked Christians, vandalised church in presence of security officials-
Baptist” and Cable’s “The governor is insensitive’ — CAN blames Kwara govt for hijab
crisis” are examples of the headlines that are partisan reporting of the media on the crisis.
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; i isis in Ilorin in the
Table 4: Representation of the voices of stakeholders in the Hijab crisis in

news

Representation of the voices of stakeholders in the news

s Muslim  « Christian = Government

The stories with dominant Christian voices were 30, representing 44.1 l%. Thpse Witl:l
dominant Muslim voices were 18, representing 26.47% while those stories with dominant

government voices were 20, representing 29.41%.

Discussion of the findings . \
According to the data presented in Table 1, it can be inferred that traditional media placed

greater emphasis on the coverage of the Ilorin Hijab crisis, while others opted to provide
minimal attention to the issue. The extensive reporting by Punch, Vanguard, and Daily Trust
may indicate a heightened level of interest or a perceived significance of the matter for their
target audience. Considering the geographical location of Ilorin as a frontier emirate, it is
considered a sphere of influence in the north, hence the story of the hijab crisis is considered
a matter of public interest for readers of the Daily Trust, while readers of the Punch and
Vanguard are also more likely to be interested in the hijab crisis because Ilorin is the only
‘Yoruba speaking emirate and an average reader of this newspapers would consider Ilorin’s
linguistic affinity to the southwest as Conversely, media outlets that published fewer articles
on the subject may either consider it less crucial for their readership or prioritize other
editorial topics over this particular issue.

For the portrayal of stakeholder perspectives as shown in Table 2, the abundance of
representations suggests that the media wields a considerable influence in molding the
narrative surrounding the crisis. This observation implies that media entities are actively
engaged in the processes of reporting, analyzing, and potentially shaping public opinion
regarding unfolding events. Given the intermediary role that the media plays between the
general public and the incidents being reported on, their choices in representing the various
stakel}olders’ interests and emphasis hold substantial power in determining how the crisis is
perceived by society at large. In this particular instance, the Muslim community and their
Supporters appeared to have greater representation. When it is considered that the

government’s position was similar to the Muslims’ 4 5 i
erspective, their position* was
strengthened. perspective, their p

Analysis of the framing techniques employed as indicated in Table 3 revealed 2

n : .
s;;tna;lii prevalenc?, of frarpes that depicted Muslims, particularly in a negative light,
fram;nggst;g)t.em'a“y partisan representation that could impact public perceptions. Such

ies have the potential to perpetuate unfavorable stereotypes about the Muslim
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community and escalate existing tensions between religious groups- This reflects the

in i
;‘:\'/‘;mi] eﬁ?}:ﬁ:ztegei;faﬁ: by Egbeyemi (2021). Furthermore, the "m;“e.‘: :é’t‘;’gis o
overshadowing of thei § may lndlcgte a lesser degree of scrutm_y.Oft el ‘
: Ir role by the dominant emphasis on religious entities.
The dis i . P —— . in Table 4
) Qr0p9rt|onate representation of Christian viewpoints as reflected In Ta

hints at a potential bias toward highlighting one community over another, thereby risking the
creation of a narrative that lacks diversity and sidelines the perspectives of the MuSl‘lm
population. This skewed balance in representation can construct a uni-dimensional narrative
that falls to incorporate the viewpoints of all relevant stakeholders, consequently shaping
public undf:rstanding of the crisis in a potentially misleading manner. The relatively h}gh
representation of the government indicates that while their actions are reported, the framing
might no.t be as extensive or critical as that of religious groups.

Findings from this study are limited by the data produced by Google News. Some
other mainstream media and online media platforms may not have been captured in the data
generated. Subsequent studies may look at this dimension to enrich the findings on media
framing of the Ilorin hijab crisis of 2022.

Conclusion

The examination of media framing in the 2022 Ilorin hijab crisis illustrates the noteworthy
impact of Nigerian media on shaping narratives concerning religious conflicts. The results
indicate a distinct discrepancy in coverage among various media channels, with’
conventional media offering more extensive coverage on the subject. The investigation
reveals a intricate pattern of stakeholder portrayal, in which Muslim viewpoints received *
greater overall representation, yet Christian perspectives prevailed in direct quotations and
declarations.

Furthermore, the study uncovers a troubling tendency in the depiction of
stakeholders, where Muslims are frequently depicted negatively as instigators or intolerant,
while Christians are often portrayed as victims or peaceable actors. This partial framing
could potentially heighten tensions and perpetuate prevailing stereotypes within Nigerian
society. .
These results underscore the pivotal role of media in either escalating or alleviating
religious conflicts. They emphasize the necessity for more impartial, nuanced, and
responsible reporting that affords equitable representation to all stakeholders and refrains
from using provocative language or oversimplifying intricate matters.

The study advocates for heightened awareness among journalists and media entities
regarding the repercussions of their framing choices on public perception and
intercommunal relations. It also stresses the significance of endorsing diverse viewpoints
and perspectives in media coverage of religious topics to cultivate enhanced comprehensio
and dialogue among distinct faith communities in Nigeria. n
Subsequent research endeavors could elaborate on this analysis by exploring a wide
of media outlets, encompassing social media platf>rms, and by engaging in discussi r arr:dy
journalists and stakeholders to acquire deeper insights into the factors influenci ons W|t‘h_
framing of religious conflicts in Nigeria. Ing media
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